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ssibility for the 'tvam pada vacya* to be thus identical ? It
cannot be the former since 'samsaritva' (being in bondage(
etc., cannot be predicated, of the 'tvam pada lakshya (indi-
cated by thou). We do accept the latter.

Now, the self is spoken of as being the agent etc
(1) Is kartritva etc., inferentially apprehended ? (2) or per-
ceptually cognised ? (3) or apprehended through any other
pramana ? (i) Kartritva (being a doer) etc. is not inferen-
tionally cognised since it is directly, perceptually appre-
hended.   (2) The pratyagatman is not an object that can
be directly cognised by the external sense organs; as such
there can be no "bahyendriya pratyakshatva". If it is said
that the kartritva etc. is cognised through 'manasa pratya-
ksha' (mental cognition), what is the pramana ?

Objection : We have the agreement and difference-
when the mind is present, the self is taken to be in bondage.
When it is absent in deep sleep, this bondage is not cogni"
sed (anupalabdhi).

Reply : No This bondage can be established otherwise
better. That the self is the cause of the existence of the
^artritvadi prapanca* can be established by agreement and
difference. It is only the 'sattakarna' because there is no
kartritva in its absence. Moreover, in deep sleep there is
the 'anavabhasa.^ (non-appearance) for the kartritva etc.
Is this due to the absence of the mind then,or is it because
kartritva etc., itself is absent.

Objection ; If something L to be apprehended. The
karana (means) is necessary; and the Jkarana is absent m
deep sleep.